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In the Church, the priests are like milking kine; 
the Christian people resemble calves. For as the 
cows wander through the fields and meadows,and 
go through vineyards and olive groves, and from 
the leaves and grass they graze on provide milk 
for the calves; so priests, assiduously reading the 
word of God on the wide hills of the Scriptures, 
should from the herbiage that they gather provide 
spiritual milk for their children... Yet, consider, 
dearest brethren, how not only do kine seek out 
their young calves, but these also come running 
to them, and often so buffet them on the udders 
with their eager heads, that at times, if the calves 
are big, they seem to lift their mothers from the 
ground. But this the mothers suffer for they de- 
sire to see their calves grow strong. And this good 
priests should also desire and seek after: that their 
spiritual children should press them with ques- 
tions regarding their own salvation, so that while 
divine grace is given to the children who as it were 
buffet them with questions, a divine reward is be- 
ing prepared for the priests who thus make known 
unto them the truths of sacred Scripture. I tell 
you this then that this resemblance may be found 
both in you and us. For we are eager to suffer 
from you this longed-for hunger of the soul; so 
long as we see that your souls grow strong in the 


love of Christ. 
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INTERPRETATION OF THE SECOND EPISTLE 
OF THE HOLY APOSTLE PETER 
Blessed Theophylact the Bulgarian 


CONTENT OF THE SECOND EPISTLE 

OF THE Hoty APoOsTLE PETER 
The apostle Peter writes this epistle to those who 
have already come to believe. It is a reminder of 
what he had previously written. Knowing that 
he was soon to depart the body, the apostle strove 
to remind everyone of that teaching whereby 
they had been catechized. And firstly, he speaks 
of the Faith, pointing out that it was proclaimed 
by the prophets, and that the prophecies relat- 
ing to the Savior were spoken not by men, but 
by God. Afterwards, he urges all not to pay any 
heed to deceivers, saying that they will perish, just 
as happened with the angels who had sinned. He 
foretells that the time would come when mock- 
ers would go about everywhere and try to deceive 
some, saying that we preach the [second] com- 
ing of the Savior in vain, because we are always 
speaking of it, yet He has still not come. He com- 
mands us to separate ourselves from such in par- 
ticular, and teaches us not to be despondent over 
the delay [in the Lord’s coming]; for all of time 
is as nothing before the Lord, because to Him a 
single day is as a thousand years, and a thousand 
years are like a day (Ps. 89: 5). Furthermore, he 
confirms and demonstrates that the day of the 
Lord will quickly come, and commands everyone 
to be prepare himself for it with good deeds, and 
to love the epistles of the apostle Paul, and not to 
heed those who misinterpret them, because such 
are also perverting the divine Scriptures. Having 
reminded everyone of this and taught all to care 
for their own works, he admonishes them not to 
lose sight of the goal of the Faith, and thus ends 
his epistle. 


‘THE CHAPTERS OF THE SECOND EPISTLE 
OF THE Hoty APOSTLE PETER 
On the call to the Faith confirmed by virtuous 
deeds, and on hope in the good things to come. 
An admonition to remember his teaching after his 
death, and that on Mount Tabor he had heard the 
voice of God speak of Christ. The prediction that 


deceiving heretics would appear; their ungodliness 
and future punishment. 
wickedness of heretics; and that Christ will come 
unexpectedly at the end of time, and that for this 
reason one must adorn oneself with every virtue. 


More concerning the 


CuapTer I 

(1) Simon Peter, a servant and an apostle of Jesus 
Christ, to those who have obtained like precious faith 
with us through the righteousness of God and our 
Savior, Jesus Christ. Simon is an abbreviated form 
of the name Symeon, just as Metra is of Metrado- 
ra, Mena is of Menadora, and Thevda is of Theo- 
dosia. From the very beginning, the apostle moves 
the thoughts and souls of the believers, urging 
them to exert themselves in the labor of preaching 
like the apostles. For when everyone alike has re- 
ceived the precious grace, it would not be right to 
have deficiencies in any such thing, as all should 
be equal. The apostle’s constant desires for the 
faithful is the peace which Christ gave him after 
His resurrection from the dead and at the time of 
His departure to the Father, when He said: “Peace 
be unto you” (Jn. 20: 19, 21, 26; Lk. 24: 36). In 
the Church we also entreat the Lord to give us “an 
angel of peace”; and from the holy altar table the 
priest imparts “peace” to the people: because peace 
is the mother of all good things. For this reason, 
the Lord commanded His disciples, telling them 
that whenever they enter into a house, they should 
first of all bestow peace upon it (Mt. 10: 12; Lk. 
10: 15). 

(2) Grace and peace be multiplied unto you 
through the knowledge of God, and of Jesus, our 
Lord. ‘This is the connection: Unto you, who 
in the knowledge of God and Christ Jesus our 
Lord, received equally with us the precious Faith 
through the righteousness of our God, may grace 
and peace be multiplied. 

(3-4) According as His divine power hath given 
unto us all things that pertain unto life and godli- 
ness, through the knowledge of Him who hath called 


us to glory and virtue; by which are given unto us 


= 


exceedingly great and precious promises. ‘This is the 
connection: May grace and peace be multiplied 
unto you, since everything which is needful for 
life and piety is in the knowledge of God and our 
Lord Jesus, through His divine power, through 
the grace given us for the knowledge of glory and 
virtue, for which we have been given the great- 
est of promises that, withdrawing from the cor- 
ruption of the world which results from lust, you 
may come to share in the divine essence. Though 
the words are strained, it may be otherwise put: 
Having received countless good things through 
the power of Christ, we also can come to share in 
the divine nature and attain life and piety; for this 
reason we must live so that we unite virtue unto 
faith, and through virtue thrive in piety, until we 
achieve the most perfect good thing, which is love. 
We are made to share in the divine nature through 
the appearance of the Lord and God, Who united 
the firstfruits of our nature in Himself, and by as- 
suming them hallowed them; and if the firstfruits 
are holy, the whole is holy also. The consequence 
of worldly lust he calls corruption because it forms 
and revolves around corrupt subjects. 

That by these ye might be partakers of the divine 
nature, having escaped the corruption that is in the 
world through lust. The connection is this: That, 
having freed yourselves from the worldly corrup- 
tion that arises in carnal lust, you may come to 
share in the divine nature; for freed means the 
same as escaped. 

(5) And beside this, giving all diligence, add to 
your faith virtue; and to virtue, knowledge; 

(6) and to knowledge, temperance; and to tem- 
perance, patience; and to patience, godliness; 

(7) and to godliness, brotherly kindness; and to 
brotherly kindness, love. Here he points out the 
degrees of success. In the first place faith, since 
it is the foundation and buttress of the good. In 
the second place virtue, that is works, for without 
them, as the apostle James says (Jas. 2: 26), faith 
is dead. Then knowledge. What knowledge? The 
knowledge of the hidden mysteries of God, which 
is not accessible to everyone, but only for him who 
continually exercises himself in good works. After 
this, temperance; for it is necessary for him who 
has attained this degree, lest he become pride- 


ful over the greatness of the gift. And as it is not 
possible with an abstinence of short duration to 
ensure for oneself the gift (for the passions, de- 
spite the freedom which restrains them, are always 
apt to rush toward what is bad), patience must be 
brought in. It produces everything, and godliness 
brings peace, and hope in God perfects it. Unto 
godliness is joined brotherly love, and unto all of 
this, the /ove which the Apostle Paul honors as the 
fullness of all good things (Col. 3: 14) and which 
indeed is such. For love even showed its power 
over the Son of God and His Father: it disposed 
the Father to give His beloved Son (Jn. 3: 16), and 
the Son to shed His blood for us (I Jn. 3: 16). 

(8) For if these things be in you, and abound, 
they make you that ye shall neither be barren nor 
unfruitful in the knowledge of our Lord Jesus Christ. 
What are these things? Faith, virtue, knowledge, 
temperance, patience, godliness, brotherly love 
and love, which must not only be within us, but 
must multiply. For if the acquisition thereof is 
profitable, far better is their multiplication. What 
profit derives from them? That he who has them 
will have assurance at the second coming of the 
Lord. For he who does not have them will be 
blinded when the Judge will come in glory and 
shine like the sun; and even if his sight were some- 
how healed, it would not be able to gaze unharmed 
upon the infinite radiance, for an extraordinarily 
brilliant light usually darkens the weak eye which 
looks upon it. 

(9) But he who lacketh these things is blind and 
cannot see afar off, and hath forgotten that he was 
purged from his old sins. 

(10) Wherefore, the rather, brethren, give dili- 
gence to make your calling and election sure. “He 
that is blind and cannot see afar off” means He who 
has closed his eyes. The expression is often applied 
to moles, which remain continually under the 
ground in blindness. The apostle Peter’s words are 
similar to those spoken by the blessed James, .: “If 
any be a hearer of the word, and not a doer, he is 
like a man beholding his natural face in a mirror” 
(Jas. 1: 23). For when he has learned that through 
purification by holy baptism he is cleansed of a 
multitude of sins, he must know that together 
with this cleansing he has also received the holi- 


a ee 


ness without which no one can see the Lord; and 
he has forgotten it. For this reason, he says: My 
brethren, strive all the more to show your knowl- 
edge and election continually, i.e. that instructive 
teaching which you heard at the time of your elec- 
tion, and to be irreproachable in knowledge, lest 
you be condemned for forgetting the gift of God; 
but remain firm in your knowledge. 

For if ye do these, things, ye shall never fall. 
(11) For so an entrance shall be ministered unto you 
abundantly into the everlasting kingdom of our Lord 
and Savior, Jesus Christ. 

(12) Wherefore, I will not be negligent to put 
you always in remembrance of these things. What 
are these things? Those spoken of above, .: virtue, 
knowledge, and the rest. Note how the apostle 
first desired to impel us by fear — by the coming 
of the Judge — but now urges us by the promise 
of good things — entry into the eternal kingdom 
of God. 

Though ye know them, and are established in the 
present truth. (13) Yea, I think it meet, as long as I 
am in this tabernacle, to stir you up by putting you 
in remembrance, 

(14) knowing that shortly I must put off this my 
tabernacle, even as our Lord Jesus Christ hath shown 
me. So that through the constant remembrance of 
one and the same thing they not think that they 
would be accused of idleness and become grieved, 
the apostle has added: “Though you know them, 
you are established in the present truth.” And as 
an explanation of the reason for the constant re- 
membrance he added that he knows that his de- 
parture from his body will soon follow. 

(15) Moreover, I will endeavor that ye may be 
able, after my decease, to have these things always 
in remembrance. ‘There are some who understand 
this with such a re-arrangement of the words: 
“T will try, even after my departure, to have you 
ever”, i.e. to remember every day and uninterrupt- 
edly, and hence they introduce the idea that even 
after death the saints are mindful of those they 
have left behind, and pray for the living. That 
this is correct is seen every day by those who call 
upon the divine grace of the saints. Thus do some 
understand this; yet others understand it differ- 
ently. The latter read and understand this verse 


simply: I will try that even after my departure you 
may always understand this, i.e. we will constantly 
repeat to you one and the same thing, that such 
may become for you a habit, that by constantly 
and immutably absorbing this, you may be de- 
livered from the accusation of disobedience and 
ignorance, but that even after my death you may 
preserve the heritage of this firm and unchanged. 

(16) For we have not followed cunningly devised 
fables when we made known unto you the power and 
coming of Lord Jesus Christ, but were eyewitnesses of 
His majesty. Demanding on the part of the faith- 
ful strict attention to his preaching of the Gospel, 
and insisting on this, even though they know and 
have not once heeded him, the apostle now says: It 
is not for naught that I have dwelt upon this, but 
because I am aware of its full importance. Why? 
Because, when we declared to you the power and 
coming of the Lord, we did not employ human 
wisdom with regard to you, and did not deceive 
your ears with eloquence, as do the pagans and the 
heretics. For the heathen deceive with beauty and 
poetry, and the heretics with fantasies (they had 
probably already begun to appear even then). It is 
impossible even to suspect us of such. For we have 
taught you doctrine with unpolished speech, as 
Paul says to the Corinthians (I Cor. 2: 4, 13), and 
have taught what we have seen with our own eyes, 
when we ascended the holy mountain together 
with Him. The apostle is speaking of the glory 
of the Only-begotten, which was revealed to the 
apostles at the transfiguration, and of the voice of 
the Father which they heard descending upon the 
Lord from the Father in heaven. And as from the 
works themselves we recognized what had been 
proclaimed beforehand by the prophets, so from 
this itself do we honor their prophecy as most reli- 
able. For words have been justified by events. For 
this reason also should you do good, that ye may 
understand the prophecy, i.e. the predictions of 
the prophets, even though the prophets spoke not 
with full clarity even in their own time. 

(17) For having received from God, the Father, 
honor and glory. ‘The participial form having re- 
ceived is used here instead of the verb in the in- 
dicative mood, He received. Yet further on there 
is no verb in the indicative mood which would 
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complement the participle, as is required by prop- 
er syntax; and if having received is retained here in 
the participial form without alteration, a syntacti- 
cal error is be committed, while if the participial 
form having received is replaced by He received in 
the indicative mood, the speech will be consistent: 
for He has received glory from God the Father. 
When there came such a voice to Him from the excel- 
lent glory: “This is My beloved Son, in Whom I am 
well pleased.” 

(18) And this voice which came from heaven we 
heard, when we were with Him in the holy mount. 
Not because there is any prophecy concerning the 
voice of the Father coming down from heaven, but 
because from this voice of the Father from heaven, 
testifying to the sonship [of Jesus Christ] we are 
convinced that all is undeniably revealed through 
the prophets with regard to Him of Whom the 
Father bears witness. And we know the witness 
of the Father concerning the sonship of our Lord 
Jesus Christ three times: the first was at the bap- 
tism (Mt. 3: 17); the second, before His suffer- 
ings, when He said: “I have both glorified and will 
glorify [Him] again” (Jn. 12: 28); and the third 
time, on the mountain (Mt. 17: 5). 

(19) We have also a more sure word of prophecy, 
unto which ye do well that ye take heed, as unto a 
light that shineth in a dark place, until the day dawn, 
and the day star arisen in your hearts. Paying heed 
to these sayings of the prophets, he says, you will 
not be deceived in your hope. For in their own 
time they were justified by the deed, which the 
apostle has called day, continuing his metaphori- 
cal speech, for here he has spoken of a light, and of 
a dark place, which is night. Thus, he says, when 
day arrives, i.e. the appearance of events, then the 
day star, i.e. the coming of Christ foretold by the 
prophets, will enter your hearts, and as the light of 
truth it will illumine your hearts. 

(20) Knowing this first, that no prophecy of the 
Scripture is of any private interpretation. For the 
prophecy came not at any time by the will of man, 
but holy men of God spoke as they were moved by 
the Holy Spirit. The prophets understood what 
the Spirit of prophecy instilled within them, yet 
not with complete clarity and precision, as all was 
fulfilled in particular. For this reason they also 


desired to behold the fulfillment, as the Lord said 
(Lk, 10: 24). The apostle explains why the proph- 
ets did not interpret their own sayings, and at the 
same time points out the difference between true 
prophecy and that which is demonic and engen- 
dered by fantasy, such as is accepted among the 
heretics. No prophecy of the Scripture is of any pri- 
vate interpretation. “\his means: the prophets re- 
ceive prophecy from God, yet not as they wish, 
but as the Spirit of God works it; they were con- 
scious of and comprehended the words of proph- 
ecy sent down upon them, yet they did not ex- 
plain them. That the prophets at the time of the 
working of the Spirit of God upon them were 
conscious that words were being sent down upon 
them by the Spirit of God is apparent from the 
fact that they voluntarily submitted to Him, and 
what they desired, that did they utter, and what 
they did not desire, concerning that they kept si- 
lent. But such is not the case with false proph- 
ets. During their activity they did not maintain 
control of the consciousness, but moved to frenzy 
like drunkards, they did not know what happened 
with them. ‘The holy prophets, although they 
knew, yet did they have no need to explain their 
predictions, both because they were ministering to 
others, namely us, and also so that the coming of 
the Lord might be hidden and not subjected to 
slanders by the ungodly. It could avoid slanders 
through the power of the Lord; yet the act of God’s 
becoming man would probably be pointed to as 
illusory if such an avoidance were several times an 
unusual means. That this is true is apparent from 
the example of the New Testament prophets who 
prophesied and themselves gave explanations, al- 
though not all. For one need not fear anything 
of the sort in the New Testament. And that the 
prophets did not prophesy while in a frenzy is evi- 
dent from the following. The prophets of the Old 
and the New Testament prophesied by the Spirit 
alone. But the apostle Paul says: “If anything be 
revealed to another that sitteth by, let the first hold 
his peace” (I Cor. 14: 30). From this it is clear 
that the prophets voluntarily prophesied, remain- 
ing in their natural state. Thus, when someone 
else became inspired, the one who was speaking 
previously was commanded to keep silent, which 


a ee 


one never finds among the demonically possessed. 
For how will he keep silent who himself does not 
know what he is doing? That the Holy Spirit acts 
in the prophets is spoken of by the same apostle 
Paul: “For to one is given, by the Holy Spirit, the 
word of knowledge;... to another, prophecy” (I 
Cor. 12: 8, 10). 


CuarTer II 

(1) But there were false prophets also among the peo- 
ple, even as there shall be false teachers among you, 
who secretly shall bring in destructive heresies, even 
denying the Lord Who bought them, and bring upon 
themselves swift destruction. 

(2) And many shall follow their pernicious ways, by 
reason of whom the way of truth shall be evil spoken 
of 

(3) And through covetousness shall they, with feigned 
words, make merchandise of you. By false teach- 
ers the apostle understands those of like mind 
with Nicholas and Cerinthus, and by the name 
of prophecy, which is applied to both prophets 
and false teachers, he warns the faithful not to pay 
heed to false prophets. The difference between the 
former and the latter was taught by Paul, when he 
said that no one calls Jesus Lord save by the Holy 
Spirit (I Cor. 12: 3). After this be begins to de- 
nounce the heresy of the Nicolaitans, saying that 
they are doubly bad. For in their teaching they 
are utterly ungodly, since they blaspheme Christ 
the Master; in their life they are wholly blame- 
worthy, which he now also expresses, mention- 
ing their impurities, and somewhat later explains 
this further. By through covetousness he shows that 
they acquire things in a shameful manner. For 
covetousness sometimes signifies unfairness, and 
sometimes the vileness of acquisition in general. 
This is why make merchandise of you is properly 
used. To show that they are totally alien to the 
divine teaching, he says that they use lying words. 
But, he says, they will receive what they deserve 
for their ungodliness, namely death. For a long 
time signifies the foreknowledge of God. For as in 
His foreknowledge God has prepared good things 
for those who are good, so also do the wicked have 
their own place. For their judgment has been long 


prepared. 


Whose judgment now for a long time lingereth 
not, and their damnation slumbereth not. Not 
without reason does the apostle begin with believ- 
ers, who are more greatly honored, yet he wishes 
to show that for their sins they are deserving of a 
greater condemnation. They have the advantage 
that they were first called to apostleship. For this 
reason, for seducing others from the straight path, 
they are liable to greater condemnation. Inten- 
tionally producing evidence in examples, he has 
not deduced the consequences of one aspect, but 
has for the righteous joined together the example 
and the rewards. And he would have had to make 
a conclusion concerning what has been set forth 
above, i.e., concerning the sinners for whose sake 
the example was adduced, and to say: If he did 
not have pity on them, will he really take pity on 
these ungodly ones? Or affirmatively: All the more 
will He not have pity on them. But the apostle 
does not do this. Why? Because the conclusion 
is itself revealed when the two examples, of good 
and evil, are set forth. What tends toward evil 
alone does not also relate to the good. For evil 
is not the reward for good. Thus, inasmuch as a 
single conclusion is not sufficient to conclude his 
proposition, he has used another expression and 
has ended what is necessary with an exclamation. 
Why does he add examples of good people to ex- 
amples of evil people? We will speak of this at 
the appropriate time. As we said above, following 
the form of clear speech the mind does not flow 
from suggestions, for it is not the addition of a 
conclusion, such as usually follows after a similar 
combination of words, but it is simply demon- 
strated by example that there will be punishment 
for sins and reward for righteousness. The apostle 
is, as it were, saying this: God is inevitably able to 
punish without pity those who live in sins, as He 
punished the sinful angels, the people before the 
flood, and the cities of Sodom. He is also able to 
reward those who act righteously, as He rewarded 
Noah and Lot. This is what is being said: It is 
said that false teachers will be punished for their 
blasphemies and their depraved life; examples are 
provided: God did not take pity on the angels who 
sinned, nor did He spare the first world. After- 
wards, mention is made of those who struggled in 
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righteousness, and it is said that because of Noah 
and Lot’s chastity, God preserved them from the 
destruction which befell their contemporaries. For 
Noah was not drawn into the ungodliness of the 
people who lived before the flood; and Lot did not 
in the least emulate the perversion of the inhab- 
itants of Sodom, and when the latter demanded 
the angels, who in the guise of men were taken to 
be strangers, for their impurity, he would not give 
them over to them, even though he had to endure 
much ill treatment from the mob which attacked 
him. It is this that the word vexed refers to (v. 7). 

(4) For if God spared not the angels that sinned, 
but cast them down to hell, and delivered them into 
chains of darkness to be reserved unto judgment; 

(5) and spared not the old world, but saved 
Noah, the eighth person, a preacher of righteousness, 
bringing in the flood upon the world of the ungodly; 

(6) and, turning the cities of Sodom and Gomor- 
rah into ashes, condemned them with an overthrow, 
making them an example unto those who after should 
live ungodly; 

(7) and delivered just Lot, vexed with the filthy 
manner of life of the wicked 

(8) (for that righteous man dwelling among 
them, in seeing and hearing, vexed his righteous soul 
from day to day with their unlawful deeds), 

(9) the Lord knoweth how to deliver the godly 
out of temptations, and to reserve the unjust unto 
the day of judgment to be punished. Concerning 
Lot this is said: the Lord knows how to deliver the 
pious from temptations, . Before this, the apostle 
said nothing about the righteous; he spoke only 
of the ungodly and their punishment, but men- 
tioned the righteous in examples. This is, firstly, 
so that he might mention together the history 
both of the destruction of the ungodly and the 
salvation of the righteous; and secondly so that by 
juxtaposing them he might represent the terrible 
evil of the sinners and the radiant perfection of the 
virtuous; and finally, that he might persuade those 
who listened to him to hate the ungodliness of 
the former by reason of their punishment for the 
same, and to love the virtue of the latter by reason 
of its salvific nature. 

(10) But chiefly those who walk after the flesh 


in the lust of uncleanness, and despise government. 


Now, from the above-cited examples, the apostle 
skillfully passes on to the main subject. He is 
speaking of the accursed Nicolaitans, Naasenes 
and Cerdonians; for their wickedness goes under 
many names and is considered together, as similar 
in their vile deeds and names. ‘They represent the 
firstfruits of the creation of the world, the Abyss 
and Silence, and certain of these firstfruits were 
strangely called mothers and zons; it is thence 
that Marcion took his evil seeds. After this, hav- 
ing denied the participation of the Lord in the cre- 
ation of the world and providence, they fearlessly 
gave themselves over to every carnal impurity. Let 
one who desires to learn of this more fully take 
in hand the book of Ireneus the Gaul, written 
concerning them and entitled Against Knowledge 
Falsely So Called; in it he will find their sins, es- 
pecially those of the most debauched Marcus and 
the women perverted by him, and other perver- 
sions committed by them which, because of their 
wickedness, no one should describe in writing 
or even mention. It is not surprising that those 
who despise and do not fear government conduct 
themselves impudently before every dignity. The 
blessed apostle Jude will speak of this more plainly 
when he mentions the body of Moses. But Peter 
only hints at this, touches upon it and concludes 
his speech. Yet having received cause from him, 
we will speak of what lies before us. Presumptu- 
ous are they; self-willed, they are not afraid to speak 
evil of dignities. ‘This must mean: who are. But 
they are not afraid to speak evil of dignities means: 
to treat them with contempt and not be afraid to 
blaspheme every dignity. 

(11) Whereas angels, who are greater in power 
and might, bring not railing accusation against them 
before the Lord. Desiring to restrain them from 
such audacity, he says: Whereas the angels, surpass- 
ing them in might and power, do not utter against 
them reproachful judgment before the Lord. The 
apostle, as we have noted, is saying the same thing 
as the blessed Jude; for he also, restraining the 
tongue of the audacious, urges them by this same 
example. Moreover, he says more broadly: “Mi- 
chael, the archangel,... dared not bring against 
[the devil] a railing accusation” (Jude 1: 9). Pe- 
ter also now desires to say something similar, that 
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these wicked folk show no pity in blaspheming 
against dignities, whereas the angels, who surpass 
these vile people in power and might, do not do as 
they do, i.e. they do not utter against them, i.e. the 
dignities, any railing accusation before the Lord. 
And as the devil shares in a certain measure of 
glory, because he is the firstfruits of the Lord’s cre- 
ativity (Job 40: 14), [the archangel] did not utter 
a railing accusation against him. If he who is even 
more worthy of blasphemy, i.e. the devil, as one 
who partakes of glory, did not receive blasphemy 
from Michael before the Lord, then wholly fool- 
ish are those who hasten to blaspheme dignities, 
while they themselves are far less in dignity than 
the angels. By dignities understand divine pow- 
ers, or the leaders of the Church, against whom 
they were rebelling and of whom they unceasingly 
spoke evil. 

(12) But these, as natural brute beasts, made to 
be taken and destroyed, speak evil of the things that 
they understand not, and shall utterly perish in their 
own corruption, 

(13) and shall receive the reward of unrigh- 
teousness, as those who count it pleasure to riot in 
the daytime. There are those who have explained 
this thus: They will be destroyed in their own cor- 
ruption, like dumb beasts who were born natu- 
rally, z.e. in no way differently that beasts who are 
born only to be slaughtered. Like animals dumb 
by nature, i.e. those who live by the senses alone, 
and not by intelligence and a rational life. For 
this reason, readily inclined to lead a depraved life, 
they are also carried away by anger and lust, speak 
ill of what they know nothing, i.e. with the igno- 
rance which characterizes them — which is why 
they are destroyed in the corruption they have 
earned, receiving the reward for the iniquity they 
have voluntarily prepared for themselves: count- 
ing it pleasure to riot in the daytime, i.e. placing as 
their true goal their true and beloved sense and 
pleasure, in the daily sating of the throat. How- 
ever, one should know that the divine Scripture, 
when it censures what is in men by nature, ze. 
what is inherent to animals, likens them to irra- 
tional beasts. It gives an example: “Man, being 
in honor, did not understand; he is compared to 
the mindless cattle, and is become like unto them” 


(Ps. 48: 13); and likewise: “Be ye not as the horse 
or as the mule” (Ps. 31: 9); and again: “They be- 
came as wanton horses” (Jer. 5: 8); and yet again: 
“Be ye, therefore, wise as serpents, and harmless as 
doves” (Mt. 10: 16). The Scriptures say this, not 
altering nature, but only admonishing us to re- 
strain our natural inclinations. When they declare 
something to be salvific, they make a comparison 
to something that is higher, for example: “Be ye 
therefore merciful, as your Father also is merciful” 
(Lk. 6: 36). Here also they do not alter nature, 
but merely command us to do this, insofar as we 
have the strength. 

Spots they are and blemishes, sporting themselves 
with their own deceivings while they feast with you; 
(14) having eyes full of adultery and that cannot 
cease from sin; beguiling unstable souls; and heart 
they have exercised with covetous practices; cursed 
children, 

(15) who have forsaken the right way and are 
gone astray, following the way of Balaam, the son of 
Beor, who loved the wages of unrighteousness, 

(16) but was rebuked for his iniquity; the dumb 
ass speaking with man’ voice forbade the madness of 
the prophet. ‘This is the order: Shameful and vile 
ones, who have exercised their hearts in covetous 
practices, i.e. who are skilled in avaricious acqui- 
sition; children of the curse; who feast together 
with you, who have eyes full of fornication and 
constant sin: they deceive unstable souls, which 
Paul has called women who, laden with sins (II 
Tim. 3: 6) and, having forsaken the straight path, 
have taken the path of Balaam, the son Beor, etc; 
their voices are dried up wells, clouds driven by 
the storm, etc. And why does darkness await 
them in the age to come? For the extreme van- 
ity by which, through impurities and carnal lusts, 
they seduce those who before were in error but 
had sincerely forsaken it, to return, like dogs, to 
their vomit. That which is inserted explains and 
confirms their vanity. The sense is such: They, he 
says, do not have anything characteristic of pu- 
rity, but adhere to pure society like a stain on a 
clean garment. When they seduce anyone and 
manage to make those men and women who have 
fallen into their snares impure, they consider this 
accomplishment a delight, enhancing their own 


a Oa 


debauchery. And while they feast with you, they 
do so not out of love or for fellowship with oth- 
ers, but because they find this time suitable for 
the seduction of women. For, having eyes, they 
look about for no other reason than for passion- 
ate love, and having this unceasingly in mind, and 
sinning as accursed children, they beguile unstable 
souls. For their heart is not trained to anything 
other than avarice, i.e. to depravity or to cupid- 
ity, and through the one and the other leaving the 
path which might lead them to salvation, they 
wandered away from it and became subject to the 
same thing as Balaam, son of Beor because, out of 
love for gifts, he loved the wages of injustice. Yet 
he was reproved for his iniquity. The dumb ass, 
speaking forth with a human voice, put an end to 
the madness of the prophet. Hence we learn that 
Balaam, having one day been forbidden by God 
to go to Balak, was again impelled to this by the 
arrogant passion which he fattened with his insane 
sorcery; but, restrained by the fear of God and the 
awesome signs which took place on the way, he 
did not alter the word of blessing, which was not 
a work of sorcery. For prophets make their utter- 
ances consciously. For this reason has the apostle 
called him a prophet, as one who was conscious of 
what he said. For had he not been conscious of 
his words, he would not have been able to choose 
what was better. Thus, his blessing was not a thing 
of sorcery, but of the power of God. 

(17) These are wells without water, clouds that 
are carried with a tempest, to whom the mist of dark- 
ness is reserved forever. 

(18) For when they speak great swelling words 
of vanity, they allure through the lusts of the flesh, 
through much wantonness, those who were clean es- 
caped from those who live in error. 

(19) While they promise them liberty, they them- 
selves are the servants of corruption; for of whom a 
man is overcome, of the same is he brought in bond- 
age. Having inserted much into the middle of the 
narrative, among others the example of Balaam, 
the apostle again begins to speak of the impure 
Gnostics. He likens them to wells without water, 
because they have lost the purity of [Christian] 
preaching and the sweet water of life. He com- 
pares them to clouds driven by the wind, under- 


standing such to be a contrary wind, because he 
calls it a tempest, since a tempest leads into com- 
plete confusion that which is driven by it. He says: 
They are not radiant clouds, such as the saints are, 
but gloomy clouds, full of darkness. He cites also 
an example of this, namely, that in their vanity 
they utter puffed-up speeches, through carnal lust 
drawing into depravity those who had completely 
escaped it, or, if they had once been in error, had 
later submitted themselves to the Lord. He says: 
Being themselves slaves of the aforementioned 
impurity, which he has rightly called corruption, 
they promise freedom to those they have seduced. 
And because they promise others freedom, while 
they themselves are slaves to sin, he cites this as an 
excellent proof: He who is vanquished by some 
passion is the slave thereof. But this will be made 
clearer further on. 

(20) For if, after they have escaped the pollutions 
of the world through the knowledge of the Lord and 
Savior Jesus Christ, they are again entangled in it 
and overcome, the latter end is worse with them than 
the beginning. 

(21) For it had been better for them not to have 
known the way of righteousness than, after they have 
known it, to turn from the holy commandment de- 
livered unto them. 

(22) But it is happened unto them according to 
the true proverb: The dog is turned to his own vomit 
again; and the sow that was washed, to her wallowing 
in the mire. By these words he confirms two sub- 
jects: firstly, that he who has been conquered must 
of necessity labor for his conqueror; and secondly, 
that those who have come to know the truth, but 
are drawn again into their former ungodliness, fall 
into an evil which is worse than the former. He 
adds also a proverb which confirms the same thing 
(Prov. 26: 11). The meaning of his words is such: 
If those who, through knowledge of the Lord and 
Savior Jesus Christ, have escaped the defilements 
of the world, again become entangled in them and 
are conquered by them, without doubt they are 
enslaved by them, and their state becomes worse 
than their slavery before acknowledging [Christ], 
for Satan strives mightily for them to fall into an 
even greater evil. For this reason the apostle also 
says that given the future which awaits those who 
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voluntarily return to evil, it would be better for 
them had they never recognized the truth than, 
having recognized it, to fall into an even greater 
evil. Because even a dog which returns to its own 
vomit is more disgusting, just as a pig which seeks 
to be washed of its mire, if this be done in the 
mire, turns out to be filthier than before. 


Cuarter III 
(1) This second epistle, beloved, I now write unto 
you, in both of which I stir up your pure minds by 
way of remembrance, 

(2) that ye may be mindful of the words which 
were spoken before by the holy prophets, and of the 
commandment of us, the apostles of the Lord and 
Savior, From this we learn that there are two epis- 
tles of the apostle Peter. In both of which I stir 
up means: in these epistles, or by these epistles, 
I stir up your pure minds. For it is characteristic 
of a pure mind to remember what it heard or was 
commanded that is salvific, and to be moved to 
fulfil this in deed with all its strength and zeal. 
And this is commanded through the preaching of 
the prophets and the apostles. This is why Paul 
also says: “[Ye] are built upon the foundation of 
the apostles and prophets” (Eph. 2: 20). For they 
all proclaimed the coming of the Lord. And one 
cannot fail to believe so many witnesses. Why do 
I speak of the prophets and apostles? Because they 
proclaimed the first and the second coming of our 
Lord and Savior Himself. This is the order of his 
speech: that you may remember the words spo- 
ken before by [Aypo] the holy prophets, the com- 
mandment of the apostles, according to [/ypo] the 
commandment of the Lord and Savior. For the 
preposition /ypo applies to all in general. Why 
does he command us to keep the memory of this 
alive? Because, he adds, those who live passion- 
fraught lives according to their lusts, seeing that 
there are those who fear the coming of the Lord, 
which the Lord Himself and other God-bearers 
foretold, and who for this reason abhor their im- 
pure life, and especially because the event does 
not follow immediately upon the prediction, but 
for the salvation of the saved who are written in 
the Book [of Life] an interval is permitted — they 
shamelessly attack the faithful and mock them. 


(3) Knowing this first, that there shall come in 
the last days scoffers, walking after their own lusts, 

(4) and saying, Where is the promise of His com- 
ing? For since the fathers fell asleep, all things con- 
tinue as they were from the beginning of the creation. 

(5) For this they willingly are ignorant of. Be- 
cause for the salvation of men who are enrolled 
in the Book of the Living the coming of the Lord 
does not follow directly after it is spoken of, inso- 
lent men attack the faithful with mockery and say: 
Where is the promise of His coming? But because 
the promise alone has not yet been fulfilled, for the 
reason mentioned above, it is not proper not to 
believe in the rest of the saving commandments of 
the Lord, as ill-intentioned people desire and seek. 
Thus, the did the Gnostics of that time prate, viz,: 
the Naasenes, Lampetians and Euchites. None of 
them know, he says, for they voluntarily shut their 
eyes in the face of the truth. What do they not 
know? That the heavens, according to Moses’ ac- 
count of creation, were made of water; for in his 
words (Gen. 1: 6) God Himself commanded that 
there be a firmament in the midst of the water; 
and likewise, at His command, the earth appeared 
from the waters in which it had formerly been 
submerged; that inasmuch as heaven and earth 
consist of waters, the flood arose unexpectedly, 
and that as at the time of the flood destruction 
occurred through water, so now it will happen 
that everything will be destroyed by fire, and the 
ungodly will also perish. There are two main ele- 
ments in the universe: water and fire, from which 
creatures receive two other elements: air from 
evaporating waters, and earth from condensing 
waters, this evaporation and condensation being 
brought about by fire, in which everyone who has 
intelligence believes, for the nature of fire has re- 
ceived such power from God the Creator Himself. 
Thus, if there are only two elements, and the first 
destruction of the ungodly took place through wa- 
ter, it is completely essential, he says, that the sec- 
ond destruction of the ungodly be accomplished 
through fire. 

That by the word of God the heavens were of old, 
and the earth standing out of the water and in the 
water. Out of the water, as the material cause, and 
in the water as the ultimate cause, for water con- 
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tains earth, binding the dust thereof and impart- 
ing solidity to it, and if this were not so, earth 
would essentially transform itself into dust and 
air. Another windbag may, perhaps, voice his ob- 
jection, saying: Why did God, Who created the 
visible world, not make it solid from the begin- 
ning; why was it necessary to bring it to perfection 
in the time of Noah through the flood, and at the 
end of the world, as Peter now says, through fire? 
To such a one we will say, firstly, that the world 
can never be immutable. For how can that possess 
immutability which received its existence through 
change (for it was brought into existence out of 
non-existence, which no right minded person 
calls immutability)? Inasmuch as change for the 
worse reached the worst degree, the Creator of the 
world, so as to bring it to a better state, out of 
necessity purified it in Noah’s time by means of 
water; and at the end [of time] He will do this by 
means of fire. We also have the practice of sub- 
jecting certain things to the activity of fire, not to 
destroy them, but to endow them with purity and 
radiance. There is probably no one who doubts 
this. And God promises to do something similar 
at the end of time, by means of fire: that which is 
superfluous and useless for men’s future condition 
He will destroy, for example: plants, cattle, forests. 
Thus, beings unnecessary for incorrupt life will be 
destroyed. And if this is so, then they prate in vain 
who maintain that the visible world was incorrupt 
from the beginning. If anyone has taken it into 
his head to argue likewise concerning the noetic 
beings, inasmuch as they also have been brought 
into being out of non-existence, let such a one 
understand that their very simplicity guarantees 
both their indestructibility and their closeness, by 
their very being, to the blessed and divine Essence. 

(6) By which the world that then was, being over- 
flowed with water, perished. The world perished 
through heaven and earth. The earth released wa- 
ter from its bosom, and the floodgates of heaven 
let water fall upon the earth. But understand per- 
ished to apply not to the whole world, but only to 
the animals who, as it were, represent the whole 
world; for a world created without them would 
not be the world. 

(7) But the heavens and the earth which are 


now, by the same word are kept in store, reserved 
unto fire against the day of judgment and perdition 
of ungodly men. ‘That the destruction of the pres- 
ent world will take place by means of fire is not 
an idea held by Christians alone, but also by pa- 
gan sages. Yet someone else will say: What is the 
purpose of creating the world if it will again turn 
to corruption? To such a person we will say that 
the world will not be utterly destroyed, but will 
be destroyed in order to be restored, which is why 
the prophet says: “Thou shalt renew the face of the 
earth” (Ps. 103: 30). Material creation, after its 
creation by God, was good (Gen. 1: 31), but after 
man’s transgression this creation itself became sub- 
ject to vanity (Rom. 8: 20), i.e. lost the firmness 
of its being. Later, when during the flood there 
were few pious men on the earth, the world was, 
as it were, restored and received a new beginning 
through Noah, as did all the other living creatures 
which had been preserved in the ark to serve as 
the seed for the new condition of the world. Yet 
even then the human race did not improve, but 
became even worse than before, and neither the 
law given through Moses nor the coming of the 
Lord has turned it from this. Thus, inasmuch as 
there have been many different calls to salvation, 
and destruction for disobedience has also been in 
many and various forms, a fiery deluge, i.e. de- 
struction, will be necessary, even though not an 
all-encompassing one — the destruction not 
of soul, and not even of bodies. For each of us 
must appear before the judgment-seat of Christ 
(II Cor. 5: 10) not with soul only and without 
body, but with incorrupt body. For how can the 
soul be punished alone, without the body, when it 
bears upon itself that which it had done through 
the body? For it is not characteristic of the just 
Judge, when two have participated in the selfsame 
sin, to forgive one and to lay the full burden of 
blame upon the other. Let us say secondly that it 
is by means of fire that we usually clear away im- 
pure dross from an alloy and restore its brilliance. 
Against the day of judgment and perdition. The 
words against the day must be applied generally to 
both judgment and perdition, i.e. against the day of 
judgment, the day of perdition. Judgment is the 
same thing as perdition. 


(8) But, beloved, be not ignorant of this one 
thing, that one day is with the Lord as a thousand 
years, and a thousand years as one day. 

(9) The Lord is not slack concerning His prom- 
ise, as some men count slackness, but is long-suffering 
toward us, not willing that any should perish, but 
that all should come to repentance. Concluding his 
discourse on the end of time, that it will be immu- 
table and will take place through fire (all of which 
we have explained at length), the apostle passes on 
to the space of time before the end of the world 
and says that the Lord will not delay in fulfilling 
His promise as certain ones consider delay, but 
is long-suffering, awaiting our salvation and the 
plentitude of those who are to be saved, and that 
before Him, the Infinite One, no time is of any 
duration, but that with Him a thousand years are 
as a single day, and there are not even a multi- 
plicity of days, in the words of David, for he says 
thus: “A thousand years in Thine eyes, O Lord, 
are but as yesterday that is past, and as a watch in 
the night” (Ps. 89: 5). When he likens a thousand 
years to a watch in the night, by this he is indicat- 
ing the very shortest period of time. But night is 
divided into four intervals. Thus the Lord, as it 
says in the Gospel (Mt. 14: 25), appeared to the 
sacred apostles at the fourth watch of the night. 

(10) But the day of the Lord will come as a thief 
in the night, in which the heavens shall pass away 
with a great noise, and the elements shall melt with 
fervent heat; the earth also, and the works that are in 
it, shall be burned up. 

(11) Seeing, then, that all these things shall be 
dissolved, what manner of persons ought ye to be in 
all holy living and godliness, 

(12) looking for and hasting unto the coming 
of the day of God, in which the heavens, being on 
fire, shall be dissolved, and the elements shall melt 
with fervent heat? To explain the unknowability 
and unexpectedness of the coming of the Lord, 
the apostle compares it to the coming of a thief 
in the night. Night points to unknowability, and 
the thief to unexpectedness; for no one who ex- 
pects a thief will be robbed. For this reason the 
Lord says that as in the days of Noah there were 
people given to banquets and marriage feasts be- 
fore the flood overtook them, so will the coming 


of the Lord overtake the ungodly unexpectedly 
(Mt. 24: 37-39). Noise signifies a crackling, and 
such a crackling is usually heard when something 
is burning. Note: the apostle said the earth and the 
works that are on it will burn, but not the people; 
consequently, he is speaking only of the destruc- 
tion of the ungodly, or of their ungodly works; for 
the way of the ungodly shall perish (Ps. 1: 6), and 
not the ungodly one himself. 

(13) Nevertheless we, according to His prom- 
ise, look for new heavens and a new earth, in which 
dwelleth righteousness. 

(14) Wherefore, beloved, seeing that ye look for 
such things, be diligent that ye may be found of Him 
in peace, without spot, and blameless. 

(15) And account that the long-suffering of 
our Lord is salvation. The Lord will make a new 
heaven and a new earth — mew not in essence 
and matter; for if anyone makes a new house, this 
does not mean that he is building it using materi- 
als which did not previously exist. Nay, God cre- 
ated matter once and formed it into all possible 
forms and compositions; and what was necessary 
for our outward life alone, but is unprofitable and 
superfluous for the incorruptible life in heaven, 
He will change; but to that which is profitable He 
will give a new form with an incorrupt and unfad- 
ing beauty, and He will allow it to fill the next, 
incorruptible world. 

Even as our beloved brother, Paul, also accord- 
ing to the wisdom given unto him hath written unto 
you. 

(16) As ako in all his epistles, speaking in them 
of these things, in which are some things hard to be 
understood, which they who are unlearned and un- 
stable wrest, as they do also the other Scriptures, unto 
their own destruction. 

(17) Ye therefore, beloved, seeing that ye know 
these things before, beware lest ye also, being led away 
with the error of the wicked, fall from you own stead- 
fastness. 

(18) But grow in grace, and in the knowledge 
of our Lord and Savior, Jesus Christ. To Him be 
glory both now and forever. Amen. Paul wrote 
of this when he said: “The goodness of God 
leadeth thee to repentance” (Rom. 2: 4). If 
the long-suffering of God leads to repentance, 


and repentance saves us, then it is evident that 
the long-suffering of God serves both for our 
benefit and salvation. He says things hard to 
be understood, which the ungodly proclaim in 
a perverted sense, for this means they are cor- 
rupting it. Let us propose one example of all 
their false interpretations. The divine Paul said: 
“Where sin abounded, grace did much more 
abound” (Rom. 5: 20). The perverters have im- 
parted to the words of the apostle Paul the fol- 
lowing meaning: Let us sin all the more, that 
we may receive even more forgiveness. They do 


this to their own damnation. For one and the 
same condemnation lies before those who slew 
the prophets and the apostles as well as those 
who perversely interpret their sayings, As [the 
prophets and apostles] were murdered by those 
who did not desire profit and salvation for their 
disciples, so those who pervert their sayings do 
not desire that anyone receive salvation through 
them. From your own steadfastness he calls faith 
in the Lord. Finally, just as the first epistle con- 
cludes with a prayer, so does he in the present 
letter ask that they grow in faith in the Lord. 


INTERPRETATION OF THE EPISTLE OF THE HOLY APOSTLE JUDE 
Blessed Theophylact the Bulgarian 


THE CONTENT OF THE EPISTLE 
OF THE Hoty APOSTLE JUDE 

The apostle writes this epistle to those who have 
already come to believe. The occasion for writ- 
ing the epistle is as follows. There had appeared 
certain men who taught that sin does not mat- 
ter, and who rejected Christ. The apostle had to 
write and make the brethren steadfast. He firstly 
exhorts them to struggle for the Faith which had 
been committed to them, and to abide in it; then 
he refutes the false teachers as deceivers and com- 
mands the faithful to have no fellowship with 
them, knowing that it is not sufficient merely to 
be called one must conduct oneself in such a way 
that one is worthy to be called. For although the 
Lord led His people out of Egypt, yet when that 
people did not remain faithful to Him, He de- 
stroyed them. The Lord likewise had not pity on 
the angels who fell from their station. It is there- 
fore necessary to avoid false teachers. For even the 
archangel Michael could not bear the blasphemies 
of the devil. Therefore, the apostle teaches that 
false teachers will perish like the people of Sodom. 
He afterwards lays down rules of morality, and 
then ends his epistle with a prayer to the Lord that 
believers be made steadfast in their Faith. 


THE VERSES OF THE EPISTLE 

OF THE HO y APOSTLE JUDE 
Concerning attentiveness to Faith in Christ be- 
cause of the appearance of impious and depraved 
men. Concerning their future punishment like 
the sinners and malefactors of old. Woe to them 
for their scandals, impiety, debauchery and blas- 
phemies, and their patent hypocrisy with intent 
to deceive [others] in various ways. Concerning 
the steadfastness in the Faith of those to whom 
he writes, and their sympathy and pity for their 
neighbor with a desire to save through a holy life. 
Prayer for them, for their sanctification and pure 
boldness; glorification of God. 

(1) Jude, the servant of Jesus Christ, and brother 
of James, to those who are sanctified by God, the Fa- 
ther, In my opinion, it suffices for this apostle, as 
proof of his worthiness, that, after calling himself 
the servant of Christ, he indicates his kinship with 
James. For James was praised by everyone for his 
virtue. Those who listen to his teaching of the 
word may thus be assured by this circumstance 
that this apostle is worthy of credence, since it is 
doubtful that one who shares in birth and blood 
would be shown to be far removed as concerns mo- 
rality from the one with whom he shared kinship, 
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especially one who served Christ, the one Master, 
and bears the burden of servanthood equally with 
his kinsman. 

and preserved in Jesus Christ, and called. (2) 
Mercy unto you, and peace, and love be multiplied. 
The Lord said: “No man can come to Me, except 
my Father...draw him” (Jn. 6: 44). This blessed 
man shows that these words have now been jus- 
tified. For he says that those who are loved by 
the Father are preserved by Jesus Christ, which 
is why he calls them called, since they have not 
come of themselves, but were drawn and called 
by the Father. He desires that mercy, peace and 
love be multiplied: mercy, because we are called 
by God and taken into His service in the loving- 
kindness of His mercy; peace, because God the Fa- 
ther has Himself given it to us, reconciling Him- 
self, through His Son Jesus Christ, with us who 
have offended Him; and Jove, because the only- 
begotten Son of God gave Himself over to death 
for us out of love for us. Thus, the apostle prays 
that these gifts abound among the faithful, just as 
the blessed David cries out to the Lord: “O con- 
tinue Thy mercy unto those who know Thee” (Ps. 
35: 11). Moved by these saving examples, we also 
must live in a manner worthy of Him Who has 
called us, being unfeignedly well disposed toward 
our neighbor. 

(3) Beloved, when I gave all diligence to write 
unto you of the common salvation, it was needful 
for me to write unto you, Here the apostle indi- 
cates the motive for writing the epistle, namely: 
he writes this epistle out of concern for the salva- 
tion of the faithful, lest they, in their simplicity, 
be lured away by the vilest heretics; he writes so 
that, by describing the depraved life of the her- 
etics, he might expose them and make them ob- 
vious to those who knew them not. The apostle 
Peter has already spoken of them, but the apostle 
Jude writes as greater length. He says that they 
have been of old ordained (vy. 4); for the apostles 
Peter and Paul have already written that in lat- 
ter times deceivers of such a sort would come (II 
Pet. 1:1-2; 3: 3; I Tim. 3: 1-8). And even before 
them, Christ Himself said: “Many shall come in 
My name..., and shall deceive many; be not de- 
ceived” (Mk. 13: 6; Lk. 21: 8); because they, call- 


ing themselves Christians, shall deceive many by 
using that name. The apostle speaks of the follow- 
ers of the most abominable Nicholas, Valentinus 
and Simon. For they, while gluttons and licen- 
tious men, cloaked their teaching in the guise of 
piety, that they might gain access to private homes 
and captivate women who were stained with sin. 
And devising certain nocturnal rites, they gave 
themselves over to debauchery. “Those who turn 
to defilement” it is said: those who turn away, who 
pass from chastity to lasciviousness. From this it 
develops that they deny our Lord Jesus Christ. For 
how can He fail to be repudiated by those who by 
an impure life, as with a piercing cry, drive from 
themselves the Teacher of all chastity? For what 
fellowship has light with darkness (II Cor. 6: 14)? 

and to exhort you that ye should earnestly con- 
tend for the Faith which was once delivered unto the 
saints. 

(4) For there are certain men crept in unawares, 
who were before of old ordained to this condemna- 
tion, ungodly men, turning the grace of our God into 
lasciviousness, and denying the only Lord God, and 
our Lord Jesus Christ. He exhorts those who once 
recognized our Lord Jesus Christ as Savior and be- 
lieved on Him to struggle for faith. For, if we have 
accepted the Word Who became man, yet say that 
there is One Who was begotten of the Father be- 
fore time, and another who was born of a mother, 
and that this is a particular person, how then are 
we not denying the one Lord and Master? For the 
Lord Jesus Christ is One through the unity of di- 
vine ceconomy; because God the preéternal divine 
Word, having the flesh He received from the holy 
Virgin from His very conception planted unto the 
glory of the Godhead, is one and the same Master 
of all. 

(5) I will, therefore, put you in remembrance, 
though ye once knew this, that the Lord, having 
saved the people out of the land of Egypt, afterward 
destroyed those who believed not. 

(6) And the angels who kept not their first estate, 
but left their own habitation, He hath reserved in 
everlasting chains under darkness unto the judgment 
of the great day. 

(7) Even as Sodom and Gomorrah, and the cities 
about them in like manner, giving themselves over 
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to fornication, Having spoken of the debauch- 
ery of the ungodly Nikolaitans, Valentinians and 
Marcionites, he adds also that the Lord, having 
delivered the people from the land of Egypt, etc. 
By this, he shows that the Author of the old and 
the new covenant is one and the same God, and 
not as these vile men say, that there was one God 
Who was wrathful and cruel, Who gave the old 
covenant, and another God, peaceable and lov- 
ing, Who gave the new covenant. And by this he 
also shows that those who are ungodly now will 
not escape unscathed, like those who departed 
from Egypt. For although God by His superior 
power freed them from Egyptian slavery in accor- 
dance with the promise made to their fathers, yet, 
when they violated the law, he did not leave them 
unpunished, but visited upon them fitting retri- 
bution; the blessing of God upon their forebears 
availed them not, nor did the supernatural power 
of the miracles He had performed; and those who 
then crossed the Red Sea as upon dry land later 
perished in their apostasy. And those who, having 
received the dignity of angels, out of negligence 
did not remain in their primal state, but rejected 
the heavenly way of life given them, God has im- 
prisoned in punishment, awaiting trial, i.e., “the 
judgment of the great day”; for this is the meaning 
of the word reserved. This is why the Lord says: 
“Depart...into [the] fire, prepared for the devil 
and his angels” (Mt. 25: 41). Asan example of the 
face that unquenchable fire will envelope them, 
the inhabitants of Sodom are put forward. 

and going after strange flesh, are set forth for an 
example, suffering the vengeance of eternal fire. The 
words going afier, i.e., inclined toward, strange flesh 
also refer to those who commit sexual sins. In re- 
ferring to strange flesh, he means the male nature, 
as unsuited to child-bearing. For the flesh of 
women is so suited, as our first father says: “bone 
of my bones, and flesh of my flesh” (Gen. 2: 23), 
but the flesh of males, as I have said, is foreign to 
such copulation. Yea, and even the flesh of wom- 
en, according to the laws, is one’s own flesh for 
one and the other, but she who has coupled with 
many is different and alien, and in defilement is 
not far behind the flesh of men. 


(8) Ln like manner also these dreamers defile the 
flesh and despise dominion. Adducing the example 
now mentioned, the apostle has proposed that the 
listener himself imply its consequences. What 
consequences? We may conclude thus: If God 
acted thus with these, without looking at their 
former good lot, is it really possible that the pres- 
ent ungodly ones will be delivered by the fact that 
the Son of God came into the world for men and 
for their sake endured affliction and underwent 
suffering? For although He loveth mankind, yet is 
He also just as regards the truth, and in true jus- 
tice He did not spare the sinful, but in His love for 
mankind he led fornicators and pharisees into the 
kingdom (Matt. 21: 31). Such a conclusion fol- 
lows; yet the apostle has omitted it, and has done 
so either because we spoke before of it or, follow- 
ing the example of the blessed Peter, when he said: 
“If God spared not the angels that sinned” (II Pet. 
2: 4), and so forth. Thus let us speak of this. The 
words “these dreamers defile the flesh” are uttered 
with astonishing modesty; for by the expression 
“dreamers” the apostle only hints at the extremely 
shameful aspect of the case. Let us bring it to light 
in part, as far as is seemly, borrowing information 
on this from the treatise of the blessed Epipha- 
nius of Cyprus, which he called The Panarium. 
He says: “These filthy and degenerate persons, 
when shamefully uniting themselves with women, 
do not permit [their] seed to enter [the women’s] 
wombs, but, when they are concluding their 
abominable act, ejaculate their seed into their own 
hands, and straightway put it in the mouths of 
the women whom they have seduced; thus, when 
the ungodly ones part from one another, they say 
that they have done something great.” It is this 
impure ejaculation which the apostle calls “dream- 
ing”, because the act is not brought to comple- 
tion; for a similar defilement occurs during sleep. 
Having defiled their flesh with such a vile offering, 
they again rebel against the nature of God, reject- 
ing its dominion and mastery over all things. Of 
this the blessed Ireneus, Bishop of Lyons, speaks 
at greater length in his treatise A Denunciation of 
Reason Falsely So Called. In other words, the apos- 
tle bears witness concerning the depravity of the 
heretics, saying that they are impure of life, and 
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exceedingly vile of name. They “despise domin- 
ion’, he says, i.e., they reject the performance of 
the Mystery of Christ — they reject it because in- 
stead of angelic mysteries they perform their own 
vile “glories”; “they blaspheme.” By “glories” one 
must understand the various opinions of wise men 
which prominent Greeks call theses, by which they 
understand elevated thoughts not accessible to all, 
but only to those familiar with philosophy. Thus, 
even Moses and the divine apostles, under inspira- 
tion received from God, introduced into life much 
that was strange to their contemporaries which, 
because it was unusual for that time, seemed to be 
incredible; this the apostle has not hesitated to call 
“glories” or opinions. The divine Paul bears wit- 
ness to what we have said. When the Athenians 
brought him to the Areopagus, and he preached 
the doctrine of God to them, they considered [his 
preaching] empty words (Acts, ch. 17). Thus, just 
as they called the teaching of the apostles empty 
words, so have they called what we have said above 
“glories”. And for this reason, speaking of divinely 
inspired and divinely gifted men, even the divine 
Jude has used the word “glories”, as something 
well-known and familiar to all. There is anoth- 
er explanation: by “glories” he is perhaps refer- 
ring to the Old and New Testaments, just as the 
apostle Paul says: “For if that which is done away 
was glorious, much more that which remaineth 
is glorious” (II Cor. 3: 11). Or, by “glorious” he 
is referring to the ecclesiastical authorities, who 
said spiteful things, as the beloved John gives us 
to understand in his third epistle (III Jn. 9-10). 
He writes that Diotrephes was “prating against us 
with malicious words.” ‘Thus has the apostle re- 
minded us of this spiteful prating, yet he does not 
urge only the blasphemers to chastity, but urges all 
men not to defile their tongues with such evil, not 
to use it even against those who deserve it; and he 
says: “Michael the archangel...”, etc. He speaks 
as it were thus: They hastily and unrestrainedly 
speak spitefully of everyone; yet this no one ought 
not to do. For it is not right to speak spitefully 
even to those deserving of it, as is evident from the 
conduct of the archangel Michael; disputing with 
the devil over the body of Moses, he could have 
reproached the devil for his shamelessness, yet he 


did not do so, but only said to him: “The Lord 
rebuke thee, O devil!” for if the archangel acted 
thus, we also, when disputing with a man, or our 
brother or kinsman, must not use spiteful words. 
The disputation over the body of Moses was such: 
In the apocrypha is it said that the archangel Mi- 
chael buried the body of Moses; the devil strove to 
prevent this, accusing Moses of the murder of the 
Egyptian [see Ex. 2: 11-12], and because of this 
crime he declared Moses unworthy of burial. The 
apostle Jude reminds us of this so as not only to 
teach us not to be quick to use spiteful words, but 
also to submit to us that all men, when departing 
from the body, must give an account for every- 
thing [they have done in their life]; that the God 
of the Old Testament is one and the same God of 
the New Testament; that at our departure from 
this world the devil and his evil demons will rise 
up against our souls, desiring to cut off their suc- 
cessful transit; he will move against them, while 
the good angels will fight for them, as the blessed 
Anthony saw. Thus could it have happened even 
then; only Michael warded off the devil, rebuk- 
ing him, though not with his own authority. He 
deferred judgment to the God of all, saying: “The 
Lord rebuke thee, O devil!” 

(9) Yet Michael, the archangel, when contend- 
ing with the devil, he disputed about the body of Mo- 
ses, dared not bring against him a railing accusation, 
but said: The Lord rebuke thee. 

(10) But these speak evil of those things which 
they know not; but what they know naturally, as 
brute beasts, in those things they corrupt themselves. 

(11) Woe unto them! For they have gone in 
the way of Cain, and ran greedily after the error of 
Balaam for reward, and perished in the gainsaying 
of Korah. Michael, he says, did not use the blas- 
phemies of the devil against a man, i.e. Moses, 
but these compose blasphemous speeches against 
doctrines which they do not know; that which, by 
their natural inclination, they know confusedly, 
like brute beasts, they pursue like a randy stal- 
lion. Woe to them, because they have followed 
the way of Cain by fratricide; for, teaching un- 
godly doctrine to the brethren, i.e. to men of the 
same race, they slay them with their evil teach- 
ings; or: devouring the seed, they slay their own 
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brethren however possible, i.¢., those whose seed 
if it grew to maturity, would have brought them to 
life. They took the path of Balaam, because they 
do what they do for profit, as did Balaam. They 
took the path of Korah, because being unworthy, 
like him, they seized for themselves the dignity of 
teacher. 

(12) These are defilers of your love feasts, when 
they feast with you. At that time suppers were still 
served in the churches, as the apostle Paul says 
in his Epistle to the Corinthians (I Cor. 21-22), 
calling them agape meals. They came together 
for an evening meal, not for the benefit con- 
tained therein, but so as to find occasion to be- 
guile unstable souls, as the apostle Peter also says 
in his second epistle (II Pet. 2: 14). He likens 
such men to submerged rocks, waterless clouds, 
autumn trees and wandering stars; for what hap- 
pens with them naturally, is done by the heretics 
at will. Just as submerged rocks, which sailors fall 
upon unexpectedly, are fatal for them; so do the 
heretics cause unexpected evil to those who take 
part in the agape meals. Just as waterless clouds 
do not bring refreshment through rain (in that 
they do not have it in themselves) to those places 
over which they are borne, driven by the wind, yet 
cast gloom over them, so do the heretics not be- 
dew with salvific teachings the souls of those they 
encounter, but darken them with their vile tales, 
driven by the evil qualities of the demons. Au- 
tumn trees die twice, losing their fruit and losing 
their leaves (for trees which wither at that season 
seem to be bereft of their very beauty, the splen- 
dor of their fruits and the flourishing decorous- 
ness of their leaves). Something similar happens 
also with heretics. They also die twice, losing their 
fruit by shedding their seeds, and being deprived 
of the decorousness of a noble life. For this reason 
they have been uprooted from the garden of the 
Lord, i.e. from the Church, and they are gathered 
together outside of it and cast into everlasting fire. 
For what sort of root will a man have whose foul- 
ness of life poisons everyone? He calls them “wan- 
dering stars”. The heretics are compared to these 
not because they adorn the firmament of our Faith 
or because Christ, the Sun of righteousness, passes 
among them, bringing the virtues to maturity and 


imparting life to the faithful committed to Him, 
but because, presenting themselves as ones who 
have assumed the guise of an angel of light, like 
their prince, the evil demon (II Cor. 11: 13-14), 
they bear themselves only against the doctrines of 
Christ, and thereby shroud those who draw nigh 
unto them in gloom, and prepare eternal darkness 
for themselves. They are similar to them in that, 
driven by spirits of evil, in their blasphemies they 
rabidly and unrestrainedly foam against God in 
their shame, and conclude the inconstant and eas- 
ily destroyed shame of their life in the spittle of 
prideful blasphemies. For such is the foaming of 
the waves, to which they are likened. 

(13) feeding themselves without fear; clouds they are 
without water, carried about by the winds; trees whose 
fruit withereth, without fruit, twice dead, plucked up 
by the roots; raging waves of the sea, foaming out their 
own shame; wandering stars, to whom is reserved the 
blackness of darkness forever. The words “without 
fear” must refer either to the word “defilers”, or to 
the words “feeding themselves”. In the first case, the 
sense would be this: The “defilers”, dining together 
“without fear”, i.e. at a time when those taking part 
in the banquet would not expect any danger, sud- 
denly, like submerged rocks, cause the destruction of 
their souls. In the latter case, we detect the sense 
as this: Those who fatten themselves “without fear” 
are the mindless who are not afraid to eat and drink 
unto the condemnation handed down by the Lord: 
the blind who lead the blind, who with those they 
lead shall both fall into the pit (Mt. 15: 14). 

(14) And Enoch also, the seventh from Adam, 
prophesied of these, saying: Behold, the Lord cometh 
with ten thousands of His saints, 

(15) to execute judgment upon all, and to con- 
vict all who are ungodly among them of all their un- 
godly deeds which they have ungodly committed, and 
of all their hard speeches which ungodly sinners have 
spoken against Him. 

(16) These are murmurers, complainers, walk- 
ing after their own lusts; and their mouth speaketh 
great swelling words, having mens persons in admi- 
ration because of advantage. 

(17) But, beloved, remember ye the words which 
were spoken before by the apostles of our Lord Jesus 
Christ; 
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(18) how they told you there should be mockers 
in the last time, who should walk after their own 
ungodly lusts. ‘To what was said above he adds 
that Enoch prophesied concerning the punish- 
ment which would come upon them from God 
in the last days, i.e. on the day of God’s righteous 
judgment. ‘There is this difference between the 
ungodly and sinners: The ungodly sins in respect 
to God, while the sinner, in the works of his life, 
strays from the goal of righteousness. After this, 
setting aside comparisons of the ungodly, he pro- 
ceeds directly to reprove them, calling them mur- 
murers and complainers. A murmurer is one 
who in a cowardly fashion, muttering through his 
teeth, censures what he does not like, while a com- 
plainer is one who always mocks everyone. These 
murmurers and complainers are vile. They are 
murmurers because they do not dare to use their 
teaching openly, because it is abominable, since 
it would not be safe to promulgate their ungodli- 
ness, which entails depravity and blasphemy. They 
are complainers because they slander everything 
else and even the truth itself, so as to establish 
their own evil and depravity more firmly. What 
was said above, that the heretics, like Balaam, 
were attracted by rewards, is now made clear by 
the words: “Having men’s persons in admiration 
because of advantage.” “To have in admiration” 
means to deal with the authorities flatteringly, and 
he calls “profit” “advantage”. 

(19) These are those who separate themselves, 
sensual, having not the Spirit. Behold, these most 
foul men have also another fault. They not only 
bring destruction upon themselves, he says, but 
also carry away the children of the Church (this is 
what “they who separate” means), i.e. they carry 
them outside the boundaries of the Church, the 
boundaries of the Faith, or the very fold of the 
Church. For their gatherings they show to be 
dens of thieves, and they lead others away from 
the Church and bring them to themselves. They 
do this because they are sensual men, i.e. ones who 
live according to what the world deems appropri- 
ate. For we have already remarked what the divine 
Scriptures are accustomed to call soul and life, for 
example, in the book of Job: “All that a man hath 


will he give as a ransom for his soul” (Job 4: 2), ie. 


for his life. And the apostle Paul says that sensual 
people cannot receive that which is of the Spirit 
of God (I Cor. 2: 14). Thus, being sensual, they 
employ sensual teaching, of which it is said: “This 
wisdom descendeth not from above, but is earthly, 
sensual, demoniacal” (Jas. 3: 15), devoid of the 
Spirit of God. 

(20) But ye, beloved, building up yourselves on 
your most holy Faith, praying in the Holy Spirit, 

(21) keep yourselves in the love of God, looking 
for the mercy of our Lord Jesus Christ unto eternal 
life. 

(22) And of some have compassions, making a 
difference; 

(23) and others save with fear, pulling them out 
of the fire, Sensual men, he says, act as we have 
described. But you must build yourselves on the 
Holy Spirit and on our holy Faith, i.e. restore your- 
selves in the Holy Spirit, i.e. hold your assemblies 
in your houses of prayer according to the teaching 
of the Holy Spirit. And keep yourselves in the love 
of God, i.e. preserve yourselves, expecting mercy 
from the Lord Who, on the last day, will bestow 
upon us life everlasting. But those who separate 
themselves from you reprove, i.e. expose their im- 
piety before everyone; and if they are open to ther- 
apy, do not repulse them, but accept them accord- 
ing to the mercy of your own love, saving them 
from the fire that threatens them. Accept them 
with mercy, and with fear, being wary lest your 
reception of them, with your careless disposition 
toward them, not become the cause for destruc- 
tion for yourselves, because they lure even those 
firm in faith into the overflow of their ungodliness, 
and evil is readily imitated. Thus, accept them, but 
approach them with fear, i.e. with carefulness, and 
unto mercy toward them themselves unite hatred 
for their vile deeds; even for the vesture defiled by 
their flesh feel revulsion and loathing, because by 
touching their flesh it itself becomes defiled. Or, 
accepting them, with fear of the punishment which 
is to come prepare them for it, that they may re- 
pent and be found worthy of mercy. 

Hating even the garment spotted by the flesh. 
(24) Now unto Him who is able to keep you from 
falling, and to present you faultless before the presence 
of His glory with exceeding joy, to the only wise God, 
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our Savior, be glory and majesty, dominion and pow- 
er, both now and ever. Amen. The defiled garment 
is the life which is defiled by many transgressions 
in consequence of carnal passion. For one may 
judge every man as to whether he is righteous or 
unrighteous, according to his manner of life, just 
as one may judge him by his clothing. One has 
clean raiment, a virtuous life; another has filthy 
clothing, a life replete with evil deeds. Or, to put 
it better: The garment spotted by the flesh is that 
habit and state of conscience which forms the soul 
through remembrance of the lustful movements 
and actions of the flesh, and the soul, constant- 


ly viewing them as its own vesture, is filled with 
the stench of the passions. For just as the Spirit, 
through the virtues, which are gradually added 
one to another, forms a garment of incorrup- 
tion for the soul, which, when invested with it, 
becomes beautiful and all-glorious, so it is with 
the flesh, which, by constantly adding one passion 
upon another, forms a certain unclean and defiled 
garment, which in and of itself shows the disposi- 
tion of the soul and imparts to it another appear- 
ance and form, but not a godly one. Having said 
this, the apostle concludes his epistle with, as it 
were, a seal of prayer. 


‘THE END OF THE EPISTLE OF THE Hoy APOSTLE JUDE 
Preceding commentaries translated & ©2017 by Reader Isaac Lambertsen 


ON THE BURIAL OF THE HETERODOX 


Quite often people turn to our priests with 
requests for panikhidas and sometimes even com- 
plete funeral services for persons who were not 
members of the Orthodox Church. As a guide- 
line for pastors and faithful alike, we print below 
the decision of the Synod of Bishops of the Rus- 
sian Orthodox Church Abroad, issued in 1932, in 
connection with the serving of panikhidas in sev- 
eral churches in France for the assassinated French 
President Doumer. Reference to these services 
were made by people not well acquainted with 
the Church canons when other pastors refused. to 
serve panikhidas for the non-Orthodox. 

— Editor 


THE DECISION OF THE SYNOD OF BISHOPS 
OF THE RussIAN ORTHODOX CHURCH ABROAD 


On August 20/September 2, 1932, the Synod of 
Bishops reached a decision on the question con- 
cerning burial services for the heterodox and, 
since it is insufficiently well known that it is for- 
bidden to serve burial services for the heterodox or 
to have panikhidas sung for them, it has been de- 
cided to publish the following explanatory proc- 
lamation encyclically, by means of a declaration 
addressed to the eminent hierarchs, clergy and all 


the children of the Russian Church Abroad. 


Preserving the purity of her Orthodox teach- 
ing and the entire divinely established order 
of her life, the Church from time immemo- 
rial has forbidden her bishops, clergy and lay- 
men alike from entering into communion in 
prayer, whether in church or at home, with 
all heretics, renegades (schismatics) and those 
who have been excommunicated from Church 
society (Apostolic Canons X, XI, XLV, Synod of 
Laodicea, Canon XXXIII '). The strictness with 
which the Church protects her children from 
the danger of infection by any heresy has ex- 
tended even to prohibiting priests to pray or 
to perform any sacramental action in the mere 
presence of heretics, with the exception only of 
those cases when the latter “promise to repent and 
abandon their heresy” (St. Timothy of Alexan- 
dria, Canon IX’). At the basis of these canonical 
decrees lies the eternal word of Christ: “But if 
he (thy brother) neglect to hear the Church, let 
him be unto thee an heathen man and a publican” 
(Matt 18:17). 


Being outside the Church during their lifetime, 
heretics and schismatics stand yet further apart 
from her after death, for then the very possibility 
of repentance and of turning to the light of Truth 
is closed to them. It is quite natural, therefore, 


that the Church can not offer up for them the pro- 
pitiatory Bloodless Sacrifice or, in general any pu- 
rifying prayer at all. The latter is clearly forbidden 
by the words of the apostle (cf I Jn 5:16). Follow- 
ing the ordinances of the apostles and the fathers, 
the Church prays only for the repose of Orthodox 
Christians who have died in faith and repentance, 
as living organic members of the Body of Christ. 
There may also be included those who had fallen 
away, but later repented and united themselves 
to the Church once more (St. Peter the Martyr, 
Canon III *). Without that final condition, they 
remain alien to the Church and, as members 
who have fallen away from her, are deprived of 
the latter’s nourishing sap, ze¢., the grace-bearing 
mysteries and prayers of the Church. 


Faithful to the whole spirit of the ancient, uni- 
versal Church, our Russian Orthodox Church 
customarily forbade not only burial services, ac- 
cording to the Orthodox ritual, for the heterodox 
(z.e., Roman Catholics, Protestants, Armenians, 
etc.), but even the serving of panikhidas for them. 
Out of a sense of Christian mercy, she began to 
tolerate a single condescension in regard to them: 
if a heterodox person of another “Christian con- 
fession” dies and there is no priest or pastor of his 
confession to perform the funeral, the Church 
permits the Orthodox priest, vested in epitrachil- 
ion and phelonion, to accompany the body of the 
departed from its place to the cemetery, and to 
lower it into the grave as the hymn “Holy God...” 
is sung. ‘The decrees of the Holy Synod, which 
gave legal force to this rule (the first of which is 
dated July 20, 1727), permit neither the carry- 
ing of the body of the deceased into an Orthodox 
Church, nor the singing of a requiem /itia or even 
of “Eternal Memory” for him (cf the decrees of 
the Holy Synod dated May 22, 1730, August 24, 
1797, and February 20, 1880). 


Regrettably, our ecclesiastical practice has not been 
consistent and uniform in the given case. Under 
the influence of the liberal trends of public opin- 
ion, and sometimes to placate the civil authorities, 
the Synod began to permit at times the serving of 
panikhidas for Roman Catholics and Protestants, 


to the great scandal of the people of the Church, 
whose conscience could not be reconciled with so 
clear-cut a departure from the ancient tradition of 


the fathers. 


This grievous practice, which took root gradually 
over a period of time, was later carried abroad by 
Russian refugees and began to be widely dissemi- 
nated, especially in the Western European parishes 
that acknowledged Metropolitan Evlogy as their 
head.‘ It being his custom, in general, to follow 
after his flock rather than to lead, the latter him- 
self widely encouraged this anti-canonical practice. 
It is known that, on his orders, panikhidas were 
served in all the Churches that acknowledged him 
for Doumer, President of the French Republic, 
who had been assassinated by Gorgulov. It should 
be understood why a public display of prayer 
for a non-Orthodox person was necessary. The 
Catholics could not attach to it its true meaning; 
to them it was merely the prayer of “schismatics”; 
and it could not have been the sincere desire of the 
Russian Orthodox people to pray for a man with 
whom they had not the least ecclesiastical ties. Is 
it not clear that this was simple a manifestation of 
Russian feeling in regard to the honored president 
who had perished at the hand of a Russian crimi- 
nal? But were there no other means of expressing 
sympathy for France and of censuring the guilty 
Gorgulov besides the Church’s services for the 
dead? Does it not lower the dignity of the Church 
in the eyes of the heterodox themselves when she 
is made the instrument of purely political aims? 
With the aim of subverting the Russian refugees, 
the Catholics do not cease repeating to them that 
there is no essential difference between the teaching 
of the Orthodox and Roman Catholic Churches, 
and that the division which exists between them 
is based substantially on misunderstandings. The 
serving of solemn panikhidas for Catholics can 
only heighten the confusion in the minds of the 
Russian Orthodox people, strengthening them in 
the erroneous belief which Roman propaganda 
strives to foster in them. Even less can they justify 
having a panikhida served for deceased Protestants, 
for Lutherans do not ascribe any power at all to the 
Church’s prayerful intercession for the dead. 
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The breadth of Orthodox Christian love — in the 
name of which, ostensibly, the Church’s prayers 
should be permitted for departed Christian, re- 
gardless of which confession they belonged to 
— cannot be extended to include a disregard for 
the Orthodox teaching of the faith, the deposit 
of which our Church has preserved within her- 
self throughout the course of centuries, for then 
every boundary separating the One, True Church 
of salvation from those that were torn from grace- 
bearing union with her would be blotted out. 
‘The limits of condescension permitted by reason 
of ecclesiastical ceconomia in regard to those who 
have fallen away are precisely defined in the holy 
canons, and no one has the right to extend the 
boundaries fixed by the holy and divinely-wise 
fathers. 


In order to put an end to the scandal which has 
arisen in the Church over the ecclesiastical com- 
memoration of the heterodox and over the serving 


of panikhidas for them in particular, the Synod of 
Bishops of the Russian Orthodox Church Abroad 
has considered it necessary once more to remind 
both the pastors and the Russian Orthodox flock 
abroad of the intolerability of any departure from 
the ancient canonical order apart from those pro- 
vided for in the above mentioned decrees of the 
Holy Synod. The flock must not exert pressure 
of any kind on the conscience of priestly cel- 
ebrants who are obliged to maintain faithfulness 
to the ancient, canonical order and to hold high 
the standard of Holy Orthodoxy before the face 
of both the other Eastern Churches and all the 


heterodox as well. 


In the event of the threat of serious conflicts with 
his parishioners over this issue, the priest must 
forthwith refer the matter for decision to his di- 
ocesan bishop, whose duty it is to show them au- 
thoritative support in the battle for the preserva- 
tion of the ancient patristic statues of the Church. 


Translator’s notes 
' Rudder, pp. 22-23; 67; 566. N.B.” The canons of the Synod of Laodiczxa received ecumenical authority 
through the Sixth Ecumenical Council’s Canon II (cf Rudder, pp. 294-296). 


* Rudder, pp. 894-895. N.B.: The canons of St. Timothy received ecumenical authority through Canon 
I of the Sixth Ecumenical Council. St. Timothy was Patriarch of Alexandria in the fourth century and 
was one of the bishops who participated in the Second Ecumenical Council, which was convoked in 
Constantinople in 381 to condemn the heresies of Macedonius and others. St. Timothy reposed in 389. 


3 Rudder, pp. 741-742. St. Peter the Martyr was Patriarch of Alexandria and was martyred during the 
persecution of Diocletian about the year 305. His canons received ecumenical authority through Canon 
I] of the Sixth Ecumenical Council. 


‘ For a thorough discussion of the part played by Metropolitan Evlogy in the ecclesiastical situation of 
the Russian Church of the diaspora, see The Truth about the Russian Church Abroad, M. Rodzianko (Jor- 
danville: St. Job of Pochaev Press 1975), and History of the Russian Church Abroad: 1917-1971, prepared 
by Holy transfiguration Monastery (Seattle: St. Nectarios Press, 1972.) ‘The former work is readily avail- 
able from the bookstore of Holy Trinity Monastery, Jordanville, N.Y. 13361 or from SJKP; the latter 
work is presently out of print. 


From Orthodox Life, vol. 28 (1978), No. 1, pp. 28-31. 
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A HOMILY 


By Our Father Among the Saints, Gregory V, Patriarch of Constantinople 
Martyred by the Turkish Moslems in the year 1821 


“I, therefore, the bondsman in the Lord, beseech 
you that ye walk worthy of the calling wherewith 
ye were called, with all humility and meekness, 
with longsuffering, bearing with one another in 
love, endeavoring to preserve the unity of the 
Spirit in the bond of peace. ‘There is one body, 
and one Spirit, even as also ye were called in one 
hope of your calling; one Lord, one Faith, one 
Baptism, one God and Father of all, Who is over 
all, and through all, and in you all.” (Eph. 4:1-6) 


‘The blessed Paul, being free from all conceit, did 
not seek honor and glory from the Christians who 
came to believe in Christ through him; rather he 
considered himself as one of the many and the 
least of all. For this reason, he now calls himself 
their servant and entreats them, even as we heard 
today, not with authority and by commands, but 
with entreaty he writes to the Ephesians for their 
salvation and not for his own profit. Since being 
a bondsman for the sake of Christ’s name has such 
great dignity and loftiness — indeed, even more 
honor than an earthly kingdom — for this reason 
does he call himself neither teacher, nor apostle, 
nor evangelist, but a bondsman for the sake of 
Christ: “I, the bondsman in the Lord, beseech 
you.” For the soul of the blessed Apostle, in imi- 
tation of the Lord, preferred to be tormented, to 
be fettered with chains, and to be found in prison 
rather than to dwell in Heaven with the heavenly 
hosts near the throne of the Master, Who for the 
sake of our love condescended to suffer dishonor, 
to be crucified, and to call death “glory” for our 
sake, even as He says in the Gospels, “Father, glo- 
tify Thou Me.” He uses the word “glory” to refer 
to the condemnation He endured when, in the 
midst of two thieves, He was hung on a cross out 
of love for us. 


And verily, Paul is not to be held in awe so much for 
his being taken up into the third Heaven, for the 
revelations which he received, for his resurrecting 


the dead and his other miracles, as much as he 
is esteemed as blessed, and is reverenced by the 
angels, and is a scourge to the demons because of 
his being found fettered in the prisons. For even 
the Lord does not esteem as blessed those who 
raise the dead and heal the blind, but those who 
are persecuted by men, and are reproached, and 
against whom all manner of evil is spoken because 
of His Name. Therefore, desiring to exhort the 
Ephesians to humble-mindedness, the Apostle 
sets forth his bonds and brings to mind the call- 
ing and vocation of the Faith which is great and 
lofty, inasmuch as those who are called Christians 
have Christ as their Head, Who raised us up, and 
seated us together with Himself in the Heavens, 
and made us sons of God by grace, and heirs of 
the Heavenly Kingdom with eternal glory. 


First he entreats them to be humble-minded, for 
the evil one had sown discord and malice among 
the Ephesians, just as he had among the Corinthi- 
ans because of the gifts the believers had received 
from God. He enjoins them to conduct them- 
selves with all humble-mindedness — that is, that 
they should not only be humble in speech, but 
in manner and disposition of soul as well. He 
entreats them not to be humble in one respect, 
and boastful and audacious in another, but hum- 
ble in all things, both to friends and enemies, to 
young and old. For then is there true humble- 
mindedness according to the commandment of 
the Lord, when those who accomplish something 
or receive a gift from God are poor and humble 
in heart, and when those who are meek and long- 
suffering do not become angered at their brethren, 
but bear one another with love. For when we do 
not bear any of the faults of our neighbor, how 
will God forgive us who sin daily? Therefore, it 
is evident that love is acquired when we are zeal- 
ous to preserve the unity of the Spirit with the 
bond of peace, just as the body of man which has 
various members is sustained and held together by 


one spirit, one soul, and thus the various members 
of the body constitute one unit in a bond of peace. 
In like manner, we, young and old, rich and poor, 
men and women, although divided according 
to bodies, nevertheless have all become the one 
body of Christ by the grace of the All-Holy Spirit, 
which is one and binds us together in the unity 
of the spiritual body, just as the soul, being one, 
holds the various members of the body together in 
concord and gives to each individual member due 
strength and provision, without ever disquieting 
the members among themselves. 


Wherefore, we are encouraged to this spiritual inti- 
macy by this one calling and vocation of the Faith, 
by one God and Father, Who is Lord and reigns 
over all, Who provides for all, and Who dwells 
within all of us; by this we know, believe, and in- 
controvertibly confess that all Christians who are 
dispersed throughout all the regions of the earth, 
both those who are alive and those who have re- 
posed in Christ, the righteous who pleased God 
before the incarnation of Christ, and those who in 
the future shall be born until the end of time, are 
all the one body of Christ, and Christ is the Head 
of all; for the Lord promises to all without excep- 
tion eternal life and immortal glory, although here 
in this present life grace distributes to each one 
certain spiritual and bodily gifts according to the 
measure of the gift of Christ, just as the members 
of our bodies have varied functions. Without one 
member rebelling against and envying the other, 
they continue in their work assisting, helping, and 
showing compassion for one another, and thus 
they accomplish the will and resolve of the body 
and the one head. So in imitation of the body of 
man, the spiritual body of the Church must also 
labor and act without envy and discord in order 
to accomplish the one purpose of its Head, which 


is Christ. 


‘The Apostle was compelled to write these things to 
the Ephesians because the enemy had sown tares 
among them and many other believers, and also 
among the Corinthians, on account of the various 
gifts which they had received; that is, some he led 
into arrogance, some into envy, others into dis- 


sension, still others into grief and despondency. 
He wrote with more exactness concerning these 
things to the Corinthians, for there to a greater 
extent these aforesaid passions of envy, discord, 
despondency, and haughtiness had become pre- 
dominant. For this reason, in order that he might 
accommodate all, the divine Paul, according to his 
apostolic understanding, said there that the distri- 
bution of grace is given according to the faith of 
each individual, but here according to the measure 
of the gift of Christ, so that he might not grieve 
those who were not deemed worthy of great gifts. 


So then, if we wish to acquire and partake of the 
grace of the All-Holy Spirit, which is given by 
Christ our Head, we must be united among our- 
selves as the members of the body are. For there 
are two ways in which we divide ourselves from 
the spiritual body of the Church: the first is when 
love towards one another grows cold, the second 
is when we treat one another in an unbecoming 
manner; because by these two ways we sever our- 
selves from the entire body of the Church. 


What is the proper recompense due to those 
wretches who have been appointed by God to cor- 
rect and bring peace to others and who, instead of 
this, themselves divide and confuse them? Noth- 
ing is able to divide the Church as can the love 
of power: And nothing provokes God as does a 
Church that is divided. Even if certain individu- 
als succeed in accomplishing 10,000 good things, 
yet if they are guilty of dividing the Christians 
— be they many or few — they shall not suffer 
lesser punishments than those who sever and cut 
off the members of the physical body. A certain 
holy man once said something fearful concerning 
those who scandalize and bring confusion into 
the Church of Christ. He said that not even mar- 
tyrdom would blot out their sin. For how is it 
possible for one who spills his blood for the sake 
of God’s glory and sacrifices his life for the love of 
God’s Name, to be also responsible for bringing 
turmoil into the Church of Christ and among his 
Christian brethren, for whom Christ sacrificed 
His life? Let us hearken to what the apostle Paul 
says concerning this fearful sin: “I am not wor- 
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thy to be called an apostle, for I persecuted the 
Church of Christ.” 


The harm which is brought upon the Church of 
Christ by impious enemies and heretics is not as 
harmful and ruinous as the harm which is done by 
brethren of the same faith. For the injury caused 
by enemies is actually a cause of great splendor for 
the Church of Christ, but that which comes from 
those of the same faith is a cause of shame for the 
Church, which becomes like one persecuted and 
warred against by her own children. For when 
enemies behold those who have been spiritually 
born and nourished by the Church and who have 
communicated her ineffable Mysteries, undergo- 
ing a sudden change and conducting themselves 
inimically towards their own mother, of course 
they will conclude that there is great error in our 
Faith. When some have contrary teachings, and 
they believe and preach them, we must in no wise 
associate with them. But when we believe the 
same teachings, and yet we are severed from the 
fullness of the Church and we cut off others, we 
manifestly show the aim of accursed vanity and 
love of power. Because of this same wickedness of 
the love of power, the earth was rent asunder and 
swallowed up Korah, Dathan, and Abiron (Num. 
16:31-33). 
fearful punishment is prepared for those who 
scandalize and bring turmoil into the Church, 


For this very same reason, a most 


even though by God’s unfathomable longsuffer- 
ing they do not receive here the due punishment 
for their love of power. 


Such, indeed, are all those who teach heresy, who 
through love of power disturb the fullness of the 
One, Holy, Catholic, and Apostolic Church of 
Christ. Let us neither say nor think that they also 
believe in one Lord, have one Baptism, and con- 
fess the one Faith. If their opinions are correct, 
then by necessity our own must be incorrect. But 
if our own doctrines are upheld and believed and 
given credence and confessed by all as being good, 
true, correct, and unadulterated, manifestly then, 
the so-called sacraments of all heretics are evil, be- 
reft of divine grace, abominable, and loathsome, 
and the grace of ordination and the priesthood by 
which these sacraments are performed has van- 
ished and departed from them. And when there 
is no priesthood, all the rest are dead and bereft of 
spiritual grace. We say these things, beloved, lest 
anyone — either man or woman — be misled by 
the heterodox regarding their apparent sacraments 
and their so-called Christianity. Rather, let each 
one stand firmly in the blameless and true Faith 
of Christ, especially that we may draw to ourselves 
those who have been led astray and unite them as 
though they were our own members to the one 
Head, Christ, to Whom be glory and dominion 
unto the ages of ages. Amen. 


Translated from An Explanation of the Apostolic Lections, Thessalonica, 1984 (in Greek). 
(Orthodox Christian Witness, May 26/June 8, 1986) 


The Arians have laid much stress on the passage in the evangelists where Jesus Christ, answering a young 
man who asks Him the way to obtain eternal life, says: “Why callest thou Me good? There is none 
good but One, and that is God.” But I will appeal to any candid person to say whether the sense of the 
answer is not always determined by that of the question? Is it because the young man calls him “good” 
that Jesus Christ reprehends him? Is it not rather because he gives Him this title merely with reference 
to Him as a teacher of the law, and not as God? It was to explain to the young man in what sense it was 
that the quality of “good” applied to Him that He said “There is none good save One, and that is God;” 
and at the same instant He proved to him that He was “good” and “God”, by promising him a treasure 
in heaven, if he would follow Him. 


— St. Hilary of Poitiers (4% cent.), On the Trinity 
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MIRACLES OF ST. PHILARET, METROPOLITAN OF NEW YORK 


THE ACCOUNT OF MILIVOE MILIkovicH (BELGRADE) 


My eighty-year old mother’s right hand began to 
hurt. At first a small lump appeared on the hand 
and later became very sore. No types of medicine 
would help and the doctors did not know what 
was wrong. She took antibiotics and pain-killers; 
she was injected 156 times with penicillin, but 
nothing helped. The wound continuously grew 
larger. 

The feastday of St. Philaret arrived, to whom 
our Fr. Akaky always celebrates a particularly sol- 
emn service. On that same day the nuns together 
with Abbess Euphrosinia from the New Stenek 
Monastery on Mikulii Mountain arrived which was 
of enormous support for us all. 

After the marvelous service there was tra- 
peza at which the life of St. Philaret was read 
with a description of miracles which occurred 
through his prayers. Thanks to the labors of the 
nuns, everyone received a copy of an akathist to 
the holy hierarch. Also, with the blessing of 
Fr. Akaky monk Joseph poured into a bottle 
some oil from the lamp in front of the icon of 
St. Philaret 

Upon arriving home, I read the akathist to St. 
Philaret and anointed the wound on my mother’s 
hand with the oil — at first in the form of a cross 
and then the entire hand. The pain instantly di- 
minished. By morning the wound had decreased 
two-fold and puss began to ooze from it. Inciden- 
tally, prior to the reading of the akathist mother 
was feeling so poorly that she couldn't even stand 
up and was forced to sit... 

By the prayers of St. Philaret may the Lord 
have mercy on us all! Amen! 


‘THE ACCOUNT OF DEACON CHRISTOPHER BIRCHALL 
(CANADA) 

This account was related to me by Lydia 

Mikhailovna Klar, the wife of the Dean of 

Jordanville Seminary. In 1994 it was discov- 

ered that her daughter-in-law Irene Klar was 

ill with cancer. Her husband Michael, a doc- 


tor by profession, was in despair. He prayed 


fervently for her recovery, and at times it 
seemed that the illness was in remission. 
However, recently, in 1997, a serious decline 
began. Lydia Mikhailovna gave the pious spouses 
a shirt which had belonged to Metropolitan Phil- 
aret, which at one time she had received from the 
cell-attendant of the holy hierarch, Protodeacon 
Nikita Chakirov. Irene put it on and immediately 
sensed a strong fragrance; she thought that some- 
one had spilled perfume in the house. Irene and 
Michael prayed fervently all evening; later Irene 
fell asleep wearing this shirt. The next morning 
she felt significantly better and went to the hospi- 
tal for an examination. As a result of the exam it 
turned out that the size of the tumor had dimin- 
ished by 70 times! There were no rational explana- 
tions for this and the hospital staff was astounded. 
At the end of 1998, the tumor again began to 
grow. After the remains of Metropolitan Philaret 
were uncovered and found to be incorrupt, Archi- 
mandrite Luke from Jordanville began to collect 
information concerning miracles. Irene decided 
that she must tell of her healing and felt she had 
been wrong in keeping silent about it previously. 
After she told Fr. Luke about what had happened, 
she again began to feel better. Since then (already 
a year has gone by) she continues to be in good 
health. The tumor has not fully vanished, but 
has diminished to such a degree that Irene can 
lead a normal life and devote herself to raising 


her children. 


‘THE ACCOUNT OF MITRED PROTOPRIEST PETER 
SEMOVSKIKH (AUSTRALIA) 

Vladika healed me in 1985 when I visited him in 
Novo-Diveévo, New York after his serious opera- 
tion, where at the time he was recovering and rest- 
ing. I suffered from extreme headaches, and very 
few medicines were of help. And then, I asked 
Vladika to heal me, for I knew that while still in 
Harbin, Vladika had healed a nun who also had 
headaches. 

He and I were sitting together on the ve- 
randa conversing. Then I told him that I knew 
of the healing of that nun and therefore was 
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asking him to heal me too, and that I believed 
that he could do this. 

I came up to him, stood on my knees and 
put my head on his knees. Vladika did not 
say a word, placing his hands upon my head 
and for a long time prayed silently; then he 
blessed me thrice and said: “Well, God will 
grant that it will not ache anymore.” 

The Lord is my witness: since then I have 
had no headaches for 22 years now! Is he not a 
miracle-worker! 


‘THE ACCOUNT OF PROTOPRIEST KONSTANTINE 
FEDOROFF (FRANCE) 

On the eve of our arrival in Jordanville on the 
occasion of the uncovering of the relics of Met- 
ropolitan Philaret, my matushka and I made an 
extensive journey throughout France. After driv- 
ing two hours (and we had to travel seven hours), 
the car suddenly stalled. It appeared that we had 
run out of gas. No matter how much I pumped 
the pedal, nothing helped. There was nothing in 
the surrounding area and my matushka began to 
panic. I said: “Don’t worry so much, I am wear- 
ing the epitrachilion of Vladika Philaret, but the 
main thing is that I have the Life-giving Cross. 
It would be better if you just prayed.” A few sec- 
onds passed when suddenly from her heart burst 
the words: “Vladika Philaret, help. Your spiri- 
tual child is sitting here. Not for my sake — I’m 
unworthy, but for his sake, help us to be able to 
keep going.” 

I turned the key in the ignition and the car 
started up as if nothing had happened. This was a 
great joy for my matushka. 


THe ACCOUNT OF ELENA KupryavTsEva (Moscow) 
Some time ago our small son developed allergy 
symptoms, which day by day became increasingly 
worse. Doctors could not give a clear explanation 
of the cause of the rash which covered his entire 
body and in places gradually developed into hard 
scabs. Medicines provided insignificant relief, and 
often swallowing these pills was very painful for 
the infant. We didn’t know where to turn and 
what to do. 


Our acquaintance, a pious and sincere man 
who reveres Vladika Philaret (Voznesensky), re- 
lated the account of a seriously ill patient who 
ended up in a clinic, whom the doctors had no 
hope of healing. The patient took a photo of the 
holy hierarch and with faith placed it on the af- 
flicted area. Very soon, he took a turn for the bet- 
ter; surgery was not required and he was healed of 
his terrible illness. 

Remembering this account, we took a pho- 
tograph of the holy hierarch Philaret (Voznesen- 
sky) which was taken not long before his repose 
by Protopriest Konstantine Fedoroff, and placed it 
on the infant’s bed. The next day, the scabs on the 
infant’s legs began to fall off, the rash decreased 
and after a certain while symptoms of the allergy 
vanished completely. 


‘THE ACCOUNT OF IRINA SMIRNOVA (KALININGRAD) 
Tama journalist; I acquired a position in the edi- 
torial office of a newspaper but it was very diff- 
cult for me to work there. I developed an allergy 
to household dust, since I cannot spend time in 
an unvented room, while my office neighbor, on 
the contrary, did not like drafts and always would 
close not only the vent, but even the door to the 
office. I was suffocating, perishing. I was con- 
stantly going to receive intravenous medication 
and couldn’ enter the office without taking pills. 
One acquaintance advised me to pray for help to 
St. Philaret. I began to pray to him and soon after 
that the editor gave me a separate office and I sim- 
ply, one could say, arose from the dead. 


‘THE ACCOUNT OF NUN Cassia SENINA 
(St. PETERSBURG) 
.... by that time I was suffering for months from 
a sharp pain in my side; at first I paid no atten- 
tion and thought it would go away on its own. 
Two months went by but the pains kept increas- 
ing. I very much dislike going to doctors, but I 
was forced. At the outset, as is often the case, they 
could not make a certain diagnosis, prescribed 
medicines, but these did not help. Eventually I 
decided to go to a private physician and on the 
eve suddenly I remembered: tomorrow is the day 
in memory of St. Philaret the Merciful, in other 
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words the nameday of St. Philaret! I rejoiced and 
thought: well then, the holy hierarch will heal 
me, but I had no idea that he would heal me in 
a miraculous way himself, but I merely assumed 
that he would help me to find a good doctor who 
would finally begin to treat me appropriately. In 
the evening I prayed to St. Philaret the Merciful 
and to holy hierarch Philaret, and on the next day 
it turned out that I couldn't get to see the doc- 
tor and | had to return home with no result. On 
the way home I felt discouraged, thinking, never 
mind, probably this is God’s will... But on the 
way home the pain in my side ceased. At first I 
somehow did not pay particular attention to this 
since I had previously experienced temporary eas- 
ing of the pain. But as time went on, and there 
were no more attacks of pain, I understood that 
the Holy Hierarch Philaret had healed me. 

My illness had not altogether ceased since 
that day: although the sharp attacks of pain had 
stopped, but at times there was still a slight pain; 
the pain ceased completely later, in 2000, when I 
partook of Holy Communion on the day of the 
commemoration of the holy hierarch. 


THE ACCOUNT OF PRIEST STEPHEN ALLEN (USA) 
For a long time in my house a photograph of 
Metropolitan Philaret hung on the wall over my 
table. I did not attribute any particular signifi- 
cance to it. And suddenly the thought occurred 
to me that I should light an icon lamp and pray 
to Vladika. Then a few days later I was informed 
that in Jordanville his incorrupt relics had been 
uncovered. And now I always pray to the holy 
hierarch Philaret. 


ANOTHER ACCOUNT 
It happened that a young man who lived in that 


same city of Harbin approximately forty years 
ago had to go to work the night shift. He left his 
house and walked in the direction of the trolley 
car rail in order to take the trolley car to work. On 
the way he met blessed Antonina. This blessed 
Antonina, fool for Christ spent many days and 
nights in prayer and fasting for Christians and 
for enemies and for this was vouchsafed the gift 
of clairvoyance. Many loved and esteemed her. 
Upon this meeting, the man greeted her: “Hello!” 
but she silently came close to him, not respond- 
ing to the greeting. He greeted her again, but she 
did not respond at all. When she had come right 
up to him, she said: “Today I saw Metropolitan 
Melety and Metropolitan Methody with white 
clothing in their arms, who stood in heaven and 
beneath them stood Archimandrite Philaret. Then 
Metropolitan Methody turned to Father Philaret 
and says: “Be patient, Father Philaret, for we have 
prepared a white garment for you.” Having said 
this, she walked away. 

And here is evidence of recent times: two weeks 
ago Vladika Philaret said to one woman while she 
was barely asleep: “Pray for your enemies!” Let 
us believe that he was telling us of the urgency to 
pray for our enemies especially now, for prayer for 
enemies is the most powerful means for the world 
to continue to exist in order that people might ob- 
tain salvation for eternal life. Following the Lord’s 
commandment to love and the advice of spiritual 
fathers, let us pray one for another and for our en- 
emies in order that the malicious world be kinder 
and by ways known only to Him murderous plots 
may be cast off, that people might accept the New 
Testament’s commandment of love and stand on 
the right side during the Dread Judgment. Amen. 


— Mikrikov, 1997 


Source: http://inokinya-fakel.livejournal.com/167489.html 
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